SYMBOLS OF 


ISLAM 


This third most recent of the monotheistic 
religions, Islam shares with Judaism and 
Christianity the glorification of one god, 
Allah. His messenger, Muhammad, 
received the divine revelation recounted in 
the Koran and founded the first 
city-state of the Muslim €mpire in 
Medina, where the religion's principal 
rituals were also established. 

Over thirteen centuries, islam has 
become a powerful religion whose 
symbols, whether linked to its doctrine 
(prayer, the profession of faith, almsgiving), 
or its architecture (the Kaaba, the 
Mosque, the Mihrab), reveal a wealth ot 
meaning for those wishing to explore 
book provides a visual synthesis of the 
Islamic world, Its clear text and beautiful 
full-page color photographs offer a new 
and fresh approach to the tastest 
growing religion in the world today. 
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N THE NAME OF yt 
THE COMPASSIONATE 


THE MERCIFUL 


PRAISE BE GOD 
LOR 1 THE WORLDS 
THE COMPASSIONATI 


THE MERCIFUL 


KING ON THE DAY OF RECKONING 





EE NLY DO WE WORSHIT 
AND TO THEE 
DO WE CRY FOR HELI 


GUIDE THOU US ON THE STRAIGHT PATH 
THE PATH OF THOSE 


TO WHOM THOU HAST BEEN GRACIOUS 
WITH WHOM THOU ART NOT ANGRY, 
AND WHO GO NOT ASTRAY 





INTRODUCTION 


1. THE BACKGROUND OF ISLAM 

Born in the seventh century a.o. in Arabia, Islam 
is a monotheistic religion focusing on the gloeih- 
cation of the One Supreme Being, Alluh, and 
arcand a Holy Book, the Qur'an (Koran), 
revealed hetween 610 and 623 a.0, to the Prophet 
Muhamunad. Idlam was founded at a time when 
moral and spirinual laxiry was ot its height in the 
region of Mecca, further north in Medina, and in 
the surrounding area. 

The fledgling religion was speedily organised 
around three focal points, Allah, Muhammad and 
the Qur'an, linked by a single overwhelming mes- 
sage, the consrant call to faith and ins corollary, 
the pussishment in hell awaiting polytheises, idol- 
ater and miscreants, 

In those days, Arabia itself, the “cradle of 
Islan”, and particularly the western region called 
Hijas, seated between Meces and Medina, was 
idodorrcus Various divinities were worshipped, 
ten of whom are referred to in the Qur'an: al-Lat, 
al-Usea, Maniit, Wadd, Suwa, ‘Yaghot, Ya"uq, 
Noor, Hubal and Taghut 

The Qur'an camtinucasly refers to this inictal 
situation, thus giving Musliey hunorians through 
the ages the means to extol the inflexibuliry of Islan 
an the face of heresy in all its forms, schism, associa 
Boni and various deviations ... At the hear of 
this spstem of impiety lay Mecca. An anpertant city 
even then, Mecea was a busy centre of pre-Ishemnie 
pilerimage. which had ewo main assets 
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— a geographical posttiom which made it a nec 
esary stop on the caravan route, a vital fink 
between the south of the peninsula, itself very 
prosperous, and the northern regions of Syria, 
Palestine, Ejeypt act Tracy: 

— an active political life and a seasonal assembly 
point for all the tribes of the penirsula. It ons 
their literary congress and a place where large 
poetry contests were held 

All these elements were consequently com- 
bined designate this place of impiety a a 
hotbed of ignorance und inreligion, while im 
inhabitants were pilloned, ipso face, as blasphe- 
mers and “hypocrites” (raunafigiin) 

Subsequent Muslim orthodoxy has, moreover, 
spared no efforts in charging this undoubtedly 
dolatrous population with a multitude of failings, 
foremost among them that of combating and per- 
secuting the Prophet Muhammad when he began 
his preaching. 

Ir is from these difficult rimes thar Islam draws 
virtually all its guiding principles, its ethics and ies 
enduring vigour. 


1. THE QUR'AN, ISLAM AND MUSUMS 

Islamic angelology places the Archangel Gabriel 
in the enviable position of being the herald of the 
“Glad Tidings”, the Qur'an, which the Prophet is 
merely reciting (iqra’) to his disciples in. a “perspic- 
vous [clear] tongue"’ The Qur'an deals with most 
of the spiritual and moval issues encountered by a 
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Muslim in hes life. The: lite ts consdered 0 transe- 
Tory state and a precious gift from the Creator. 
The Qur'an is a rich and complex text, at 
ence the comforting breviary on which the Anam 
meditates, the theological and moral corpus com- 
mented on by the scholar, and the sum of sprritu: 
ality which tmapires the Sufi mystic. Muslim 
jurisprudence is ordered by an imposing set of 
cCanemical texts, sometimes going us far back ay 
the ongins of Islam, which comstiqute the ama, 
the “trodden path” (Le., by the Prophet). Reli- 
gious law, called che sharia, flows directly trom ut 
and is wholly inspired by it, sometimes mn compli- 


cated detail. lt is still imposed by the yowernments : 


of several theocractes, such as che Sudan 

The Qur'an’: unifying dimension and ins struc» 
ture make it an inimitable text (('siz). As such, i 
truly a “challenge” to the human cometenve, an 
westhetic enticely agent, surpassing all others in 
beauty and balance. The meaning of the word Iam 
isa complex one. Its origin is the roe alm, which 
literally means “tranquillity”, “peace” (salém), of 
pomibly “to be safe and sound”, “to remain whole” 

As for the terns astama, which means “to eul- 
mit oneself with complete peace of mind”, “to 
give oneself up to God”, it ts from this root thar 
the word Muslin & derived. Since the believer 
considers himself to be a servant of God, his obe~ 
dience is completely His. 

Qhedience to Allah is ane of the key concepts 
in Islam, because it breaks with the logic of splin- 
ter factions and itense rivalry which charac- 
tensed the pagan polytheem of the Meccans 
“Those whe obey Allwh and His Messenger will 
be admitted to Gardens with rivers dowing 
beneath, no abode therem forever and thar will be 
the supreme achievement, But those who dimbey 


Allah and His Messenger and transgress His limits 
will be admitted to a fire. 1 abide therein: and 
they shall have a humiliating punishment "(The 
Woanen, IV. r3-14)/ 

The role of the Qur'an also extends ro che 
organisation of temporal life. In regulating an 
Islamic community which 1s “the best of peaples, 
evolved for mankind” (Al “levran, II, 110), and 
which now extends to the ends of the earth, the 
Qur'an has become a constitution which has been 
widely tested and which, as has recently been 
seen, & of a formidable efficacy. 

The prevailing union tn Islam berween the 
temporal and the spiritual led Mustim theole- 
gians, in the petiod of dynastic greatness, to 
extend this klea of obedience to the political con- 
duct of the Muslim mates, whe thus became not 
only believers, but also the subjects of the 
Caliphare. The originaliry of this new preaching 
arems from ite Arab Bedoatm hallmark and the 
indelible imprint of the founding myths of the 
Arabian peoinsula, as well as the abolinion of 
pagan ithastons. 

lela & a sober religion, an aggressive reli- 
mon, but one char fervently adwucates the spiri: 
tual equality of all men. It was immediately and 
definitively organised around tve duties which 
each and every Maslim must observe: the profes: 
sion of faith, prayer, almagiving, fasting and 
pilgrimage to Mecca, These are, however, only the 
“pillars” (arkin) of the dogma and cumnot be sab- 
stituted for the real soul of the “beautiful habira- 
thon” which is faith, al-endn, 

For Muslims, each of the prophets came to lib- 
erate a particular people, whereas Muhammad, the 
last mesenger, & the one who addresses the whole 
of bumankind. That being che case, Muslin 
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egalicaianesm is amply justified and hetrated. 
Is tt noe sand in this religeons, arul in the collective 
culture bom therefrom, that in the sight of 
Ged ne distinction exists between man and 
woman or heween Arb and non-Arab, excepe 
the sincerity of their faith, which alone can 
decide between them! Moreover, how could 
@ religion which is universal in character be 
hound by accidents of social origin, fornune or 
skin eedoue! 

Thus, f the Qur'an represents the Uncreated 
and Omnipotent Wind of the living God, the voca- 
toe of Beker ts to tule ts place within the coetinu- 
ation o¢ the Abeaarnac rradinion, which Arabver, by 
i proxemity, its Gliation and it intermingling of 
Populations, furthered and allowed ec flourish, 

The veiginal Muslin messton lasted for twenty- 
nwo yeas. Ie began cea 610 and ended in June 
632. Today isan raises its suandard over a territory 
stretching from the Adkintic in the extreme nornh- 
west of Africa ro south-eost Asia, via the islands of 
the Indian Ocean, part of the Balkivns and several 
repoblics of Central Asia, Egypt, the Mazhweb, 
Turkey, Persia and al! the countries of the present- 
day Near Exest were Islamicized in the course of the 
seventh arul eighth centuries. 

Ther fet periid of Conwensen to Islam was 
achieved by the sword after the conquest of 
Andilusia which began in 713. Acconding to the 
testimony of the Muslims of the classical age 
(renth to twelfth cennuries), Andalusia was the 
“pearl” of che Dir ablslam (the Abele of the 
Faith) at its height 

The other Muslim regions, sub-Saharan 
Atnica and southerm Asie in particular, were con 
verted through the means of jihad (Holy War) 
They were acquired by Ltom during a “second 
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mission” which lasted night up to the end of the 
seventeenth century 

Nowadheys, Muslims form the majeeity in over 
thitty-Ove comnetries and oumber just winder ane bel- 
lion souls worldwide. Wester Europe has abour 
seven’ million) Muslims, mainly from the former 
colonies Of these, stx million live in the three cert 
tral counmes alone: France (three million), Ger- 
many (two million) and the United Kingdom (one 
ili) 

How can one evoke the images and objects 
which are associated with Islam, since the sobruety 
of its rituals, the absence of all ceremony and the 
systematic refusal to attribute liturgical tonality to 
objects of garmencs distinguish it from all oeber 
faiths! blam has ne chalice, no host, not ever holy 
water of aspensan. Confession is a concept alien to 
Islaro, art conrwct with Gel i made withour the 
aid of intercesvors of communion. Moreover, the 
leurgical symbol of congreyarsan is reduced to its 
simplest expression: removing one's footwear, recit- 
ing the basmala and the shahuls, performing one’s 
ablutions and sitting in a stull chapel or mosque 
are oll chat & needed to establidy direet contact 
with Allah. Foe dye sincere Muslim, spiritual self- 
improvement and the deepening of knowledge are 
of paramount ymportance. The Propher himself 
always set the perfect example throughout bis life. 

However, felim cannot long remain outside 
the Geld of symboliem, just as it cannot remain 
insensitive to representation nor detach inself from 
expressiots of beauty and usefulness For all rhat, 
since tt ba religion which does not allow for mesti- 
ation between the Creator and the believer und 
does not bold with intermediaries, a religsan with: 
our cletgy or icons, let alone idols, che images of 
Islam are quite dastinct from those of other faiths, 
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TEL. ISLAM AND OTHER RELIGIONS 

Istam recognises the two other revewlod religions, 
Judaisen and Christianity, and accords them a spe 
cial place. Jews ard Qhiewtians are called “the 
People of the Book” (AALal-Kuab), since the law 
they share is also laid down in a revealed Book: 
“Say: ‘We believe in Allah, and in what has been 
revealed ty us and what was revealed to Abrahorn, 
Tyma’il, Isaac, Jacob, and che Tribes, and in the 
Books given to Moses, Jesus and the Prophets, 
from their Lord. We make no dutinction between 
une and another among them, and to Allah do we 
how our will” (The Family of ‘lien, 1, 84). 

Faithful to bibtical reaching, the Qur'an 
acknowledges the existence of heaven, bell und 
the Day of Resurrection. It accords a superiut sta- 
tus to the angels, recognises the existence of 
Stun, the Devil, and confirms the punishments 
which await infdlels in the hereafter. As # religion 
of forgiveness, Illa asures those who recognise 
the error of their ways that they can expect 
boundless salvarion, since God alone is dhe guar- 
antor and progector of the believer.’ 

From the beginning, the history of Istam has 
been a turbulent one, but one that ws lithe known 
by the outsale world, This tack of knowledge ts 
not sufficient in itself to explain the proliferation 
of writings which have been appearing in book- 
shops over the last fow years, The reason for the 
curiosity of the neophyte, hete exalting the 
ardour of the Muslim seul weary of material corn: 
fort, there reinforcing the faith of the undeeprivie 
leged, must surely le elsewhere. 

The present work seeks to set our the bane 
aspeces of dogma relating to the docerine: the pro- 
fession of faith, prayer, almsgiving. fasting and pil- 
grimage, as well as familiar aspects of the practice 
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of Istana suck as sacrificial rices, dhe prayer beads, 
the dress code und the archinectwre of the build 
ings in which the faithfel congregatethe 
mosque, the Kauba, Mecea, the madrassa, enc. It 
sweks to be a visual synthesis ot belamic ciwilisn 
thon at its peak, and, ax for as it ip able, a living 
reminder of Islan texhyy. 


6 Verily this ee Rewelatiow tient tthe Lard of the Woorkde 
1. Fit che peinpicnoue Antic tongnar® (The Mets, XXVL 
tos) 

» Unless othorwoe indiceced, cxcerpe: tram the Quan 
tavvie berwes tadhiers Frese The Miecrming uf the Hoky Qher’an by 
*Abshidlaty Yoout "Ale (Asnana Publications, nays) 

$"P thy ervee an Allah, anid emmomegh m Atal 4» 4 doposer 
ol alle” (Thee Weewen 1V_ 80h 
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the Evolver, che Bestower of Forms To Him 
helong the Moat Beayriful Namex whatever is in 
the heavens and on the earth doch declare His 
Praises and Glory: And He is the Exalted in 
Might, the Wise” (The Mustering, LIX, 2224). 

The ninety-nine names of God evoked in these 
verses are intended to purify the souls of pious 
women and men and keep them away from the 
devil. 

Their recitation, which is recommended in the 
Qur'an, & accorded an important place in medita- 
tiem, expecially by the mystics. Ar all times, in all 
plices, they preserve the believer fron evil by 
keepmy it at bay. Seven names have » purticularly 
evocative symbolionm: Allah, Hiawa “He”; Al 
Hage “The Truth"; AbHayy “The Living"; AL 
Qayyen “The Subsistent"; AlQohhar: "The 
Invincible, the Victoewus” and Al-Rabh “The 
Lord". But the following titles are also common: 
AbRalman, “The Merciful"; ALRahim, “The Com- 
putsonare”; Ab-Kanm, “The Most Noble"; and Al 
Towwab, which means “He Who is near to His 
Creation (tab), Fenally, in the last category of 
nuenes of God, the farthful cell several arrbuces of 
Allah on the prayer beak: AL Wahab, “The Gener 
ous Givers AbMapd, “The Gloricas”; Al-Fattah, 
“The Opener”; Al-Raraag, “The Dispenser of 
Riches", and so on, On this sutyect, [bn-"Abbas 
fecuunts hearing the Prophet say: “God has ninety- 
nine names of one hundred minus one; he whe 
Mmemeres them will exter uvto Paradive.”" 

The foremost quality of Ged in the eyes of 
Muslims is His goodness and His love. Gad is love. 
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Gad 1s good. God is compassionate. These are the 
attributes to which the Qur'an and the Prophet 
refer to the most. Allaly is the Giver (Al-Mialz}, He 
‘Who answers the needs of mankind (Al-Raznaq). 

Expressions such as: “Allah ts most surely full of 
kindness, Most Merciful” (inna Allaha lara’ ufun 
vahionun) (The Cow, I, 143) of "My Lord és... full 
of mercy and lowingkindiness” (mina robb rohimun 
weuhadun) (Hud, XI, go), punctuate a great many 
sures tn which Divine Charity has already been 
mentioned. While the Qur'an ts entirely devoted 
to the greatness and sovereignty of Allah (julalia 
Allh wa “wdhrnatthi), as well as to His wreath 
(hadith), the oral tradition of the Propher enu- 
menates and dissects one by one each of the charac- 
teristics of His Majesty, armor them “Nearness” 
(al-queb), which remains one of the most poggnast 
measurements of Istann’s intrinsic humanity. 

Very little has been explicitly smated abour the 
distance between the believers and God (ty peuradise. 
There are, however, some testimonies whach hint at 
this, such as the following. According to Jartr ben 
‘Abdallah, a Muslin living in the sewenth century, 
the Propher is reported to hawe told seene people 
who had gathered around him ome night of the full 
moon: "You will see the Lord even as you see that 
moon, without having to jostle each oeher in order 
to see,” and again, from the same witness, "You will 
see the Lord with your own eyes.”"! 

The formula by which God is invoked to 
bestow His benediction is called the hasmalla: “In 
the name of Gee, (the) Merciful, (the) Compas- 
stonate” (Birnllah al-Rahenan al-Rahim). All the 
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surat of the Qur'an, except the ninth, begin with 
the Aasmala, Unlike the “good intention” (ney), 
which is o peivate thought, the haxnali & a formula 
which is spoken or written. Its importance ts such 
that the Prophet sash “AIL that is in the Revealed 
Books is contained in the Qur'an, all tha i in the 
Qur'an bs contained in the opening sura (/attha), all 
thar 6 in the fattha is contained in the basmala.”’ 

During the basmala, the following phrase, 
"Praise be wo Allah” (al-Hamadtdli lah) ia used to pay 
hhesnage to God, It is a phrase which children learn 
froun their earliest days. After each meal they sey ir 
in unison, @ an expression of their contentment, 
just as they say the Aasmalt Expressor such as 
Subhan'allah (“Glory to God") or Itaghfru'llah ("1 
ak forgiveness of Gaal") punctuate a lange number 
of the actions of daily life. 

The present list of the ninety-tuine runes hay 
gradually been superimposed over concurrent lets 
contining thirty-six, seventy-two or hve hundred 
raumes It is extimared thar @ secret mame, the hun- 
dredth, reserved foe dhe Prophet and for seen of reli- 
gous insight, completes this prestigious collection. 

Apart from these divine names and that of the 
Prophet Muhammad, the names of the first four 
Caliphs, called the “Properly Guided Caliphs” (al- 
Khulafa’ al-Rashidien), because they, too, ane models 
of virtue, are held ny very high esteem: Abu Bokr 
(dh. 634), "Uo (d. 644), Uthman (d. 696) and “Ali 
(4. 661). The same is true of Khadija and ‘A’sha, 
the wives of the Prophet, as well as.of His daughter 
Fatima, the wife of "Ali. These “beauteout names” 
invpire Muslims when naming their children. They 


wk! the pvebx ‘abd (servant) foe boys. to give, for 
example, ‘Abd al-Wahab (literally, “The Servant of 
the Giver”) 

Female frst names are constructed on the same 
roors, although withesit prefixes: Raha, Malika, 
Karima, ete 


+ Hadiah of the Proghvee 

& Be Bokthart, Ler Tracts isleniguss, wed 4, p. 508. (Pere 
Mawaercuive et Larose, 10a) 

» Hath of he Progtver 
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ABOU AL-QASIM MUHAMMAD IBN 
ABD ALLAH IBN ‘ABD AL-MUTTALIB, THE FULL TITLE 
F MUHAMMAD, THE PROPHET OF ISLAM 























Ht NAME MUMAMMAL ERIVES FROM — of God and, moreover, otganised the community 
ME VERB FA i MEANING "T RAISE of Muslims (AbUneng aldsderiyu, senvetines 
FY JUSLIM AGIOORAPH IVES known as the Muhariunadan community); he was 
hun another name, Ahmad. Indmws upona verse — their guide, their legislator and their greatest 
f the Qur'an mm whic nad is herakbed by trateget. Muhammad belonged to the clan af 
af cary Larggucagte Banu Hashim, which would later be the basis for 
t are cny hus, Mahomet & the family tree of the Hashernites, from which 
font ( Muhammad, and one al “ everal Arab sovereigns chau to be descended. 
Mat med, M nd, Meher Mahowne and Muhammad's date of birth is not certam, It 
M was in the “Year of eh phant”, probably 
he Qor'an lists His other attmbutes. He i benween 969 and 471 4.0. This was a black year 
the “Warne f the religion.’ He t nor che Fathe marked by an attack on Mecea bed by the Yernens 
4 ain, | he Messenger of God." It is said Ethiopian general Abraha, a Chrisnan vice 
f him rh regent, whose army wie mounted on elephants.‘ 
feet t he ts called im thi tee trow Muhammed was the son of ‘Abd Allah aru 
uta i-Alzab, which gives us the fullest por Amina bint Wahb. His forker died before his 
it of the Prophet Mohammad: “Ye have indeed birth, « his tr et Amina passed away shortly 
Messenger of Allah a beautiful pattern of thereafter, entrusting him to a wet-rmnse from the 
duct tor anyone whose hope nm Allah ane nomadic tobe of Banu Sead, gamed Holic 
Fina and wi " in the Muhammad was orphaned by the age of five 
pe 1 Al The Confederat Ml, as ¢ six and was left poor and destitute, having 
TI tab oral tract fret him the received oo inheritance from his parents. This 
Qurayshi ethnotype, since the Prophet was a detail links him, symbolically, with the line of 


great prophets, all of who had been poor He was 





then taken in by his grandfather, ‘Abd al-Mut 


talib, who was the head of the clan of Banu 





Mashim at the time, and who looked after him 
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vonil his death. Thereatter, the privilege of ratsing 
him fell to his paternal uncle, Abu Talib. fn fret, 
since the wery strict customs of mutual aid within 
families were absolutely bunching, this was his duty. 
Muharmman!’s diseupted childhood is reperted thus 
i the Qur'an: “Did He not find thee an orphan 
and give thee shelter and care? And He found 
thee wandering, and gave thee guidance. And He 
found thee mm need, and made thee indepen- 
dent." (The Glorious Moming Light, XCII, 
6-8), Soon, however, the Meceuns reoognived in 
Mahamrrad the most pious and accomplished 
man of his generation and they called him al- 
Ama, “the righteous one” or “the honest ane™ Ac 
the age of twenty, with wn unsullied reputation for 
integrity, Muhammud entered the service uf a rich 
Qairayshi merchant, a woenan named Khadija, the 
daughter of Khawalayd and a distant relative, He 
drove her caravans to Syria. 

By dint of tenacity and probity, he became her 
right hend man, managed her affairs and marmed 
her in $9. Ar the time, Muhammad was twenty 
five years old, while Khadija was neatly forty, Six 
children were horn trom this firse mornage, nwo of 
them sees who died in infancy. Of the daughters, 
tradition gives pride of place to Fatima, the 
favourite, who was the future wife of Ali, the 
fourth Caliph, and the mother of Hastan and 
Huweein. Mohammad died in Medina of § June 
632. Throughest his mission, Muharunad was 
attacked by the pagan Sealers of Mecca, who were 
members of hie own tribe. He was mercilessly per- 
secuted until September 623, the dare of his 
migration to Medina, known as the year 1 Aw 


(Alter the Mira, [Hegirah] meaning “exile” o# “emt 
granion”). In this place of refuge, Yathrib, known 
thereafter as Madinar an Nats, Medina (“The City 
of the Prophet"), be created the firt city-srate of 
Istam’ and its fire coesticution. It was here, in ches 
city, that dhe main rituals of shim evolved 

Two years after the Hijra, the canonical direc- 
tion of the Kaaba, known iss che gibla, was fixed. 
The Prophets house therefore became the first 
mesque, while Bilal, a freed black slave, was given 
the tavk of calling the Muslims to prayer. 

From the eighth century onwards, Muslim 
hagiographers reported disturbing events which 
tended to show that a great Awake (blessing) illa- 
minated the deeds and sections of Muhanunad, 
long before he perceived the wahyi, the supernat- 
ural inspiration, divine in nature. which was the 
basis of the Revelations. 

Muslims have a huge body of texts detailing che 
life and work of the Prophet. They were written 
exchisively by his close Companions, and bares, 
the best biographer. Called Sira, short for the 
Arabic expression Strat alrand, meaning “The 
Conducu Life of the Prophet", these apologetics 
are also the logical basis of the sunna (Tradition), 
which & ucherwise known a the consensual 
“median way" of orthodoxy. What does this mean 
exactly! This is an important question, since, after 
the Qur'an, for most Muslims the mena ts the prin- 
cipal repository of the law. The hadith consist of all 
the reported speech, thoaghts, attitudes or obser 
vations made by the Prophet and authenticated as 
such by a number of first-hand witneses, Six col- 
lections of hadith, thought to be “authenticated”, 
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were recorded at the end of the eight!) century and 
throughout the ninth century. Two of them, the 
Satuh of Bokhari (810-870) and the Sahih of Mus- 
Tam ibn Hajjaj, are held in higher regard than all 
the others Muslims greatly revere scholarly the- 
ologians such as Abu Manila, the imam Ash- 
Shafi, [bn Hanbal, At-Tirmidhi, Abu Dawud, Ibn 
Maja, An- Nasa’, an-Nawani and Malik tbr Anas, 
who lived between the sewenth and thirteenth 
centuries and have left invaluable wrinngs, auch as 
the famous work by Malik thm Anas entitled al- 
Minwarta. 

Asa"Mesenget of God” (Rand Allah), Mahan 
tad is, in the eyes of Muslims, the “Seal of the 
Prophers”, He full the monotheistic tmaition 
stared by his illustrious predecessors Adam, 
Abraham, Moses and Jesus: “Muhammad is nor 
the father of any of your men, but he ts the Mes- 
senget of Allah, and the Seal of the Prophen” 
(The Confoderares, XXXII. 40} 

Muhamsnad. the founder of Islam, is a univer 
sal Prophet and law-giver. His signature ts che 
Qur'an, the revelation with which he was 
entrusted. His message is fidelity to an unalterable 
Divine Word; his mission is the establishment of 
peace on earth. 

Yet Muhammad was a warlord and fine strace- 
gist, who ended his mission only a few weeks 
before his death, having fought for more than 
twenty years against polytheism and his foes. He 
suffered numerous betrayals and setbacks, com 
verted a lange number of pagans and ser free 
dotens of slaves In Muslim minds, however, the 
Bartle of Bade, from the name of a site in southern 


23 


Medina, which took place on 17 March 624, 
tolled the death knell of pagan Arabia because, 
for the fire ume, a handful of Muslims defeated 
the well-trained army of the Quraysh, several 
hursired strong. On 4 December 656. another 
memorable battle, the “Bartle of the Camel", was 
fought between ‘Ali, the future fourth Caliph, and 
two enemy high chiefs, supported by ‘A’isha. The 
bartle was wor by ‘All. 

Muhammad spoke his last words in public on 
Mount ‘Ansfat during a farewell pilgrimage, in the 
very pluce where, every year, Muslin chrong to 
fulfil one of the tive duties of their faith, dhe hal) 


1 “And pemember, fess. the Seer of Many, sand: ‘O Chub 
dren of bewel! | am the Messenger ut Allah (eer) ee you, 
comtrmang the Law (wtuch came) betoce tte, and giving 
Gilad Tidings of a Mewenger no come ater mc, Whew 
trenrnve shall bee Absenvanf!® (ALSaff, XL! 6) 

2 “Aned if aney aeray, cope Tne candy » Warmer” (The Ane, 
XXVU, ah 

+ “Mulsunaad not the tether of sey of your men, that Che 
1s) the Mewenger of Allah” (The Contoderates, XXXII, 
=) 

4 “Sweet thee ts how thy Lond dale with the Company 
format the Blephane™ (The Bleptiarn, CV, +) 

Thee ts hee erilitional peteadogy ot the Progther a given 
by Abo} feds: Abu TiQwwn Mubaurenand was chee sure of 
Abd abbhetalih, the son of Hoban, the sam of Abd 
Mera, the som of Kowal the son of Kaleb, the wit of 
Morrah, the aon of Kalb, the san of Lanai, the see of 
Chali, dee som of Fuldhs or Quenah, the som of Malik, 
the 0 of Nady, the sun of Kenana, the som of Kines- 
yen, the son of Meriedka, the san of Ilyas, the son of 
Mardlvar, the som of Nizar, the eit of Mod the som of 
Adu, whe wire the direct diseersdane ad lawned the 
wn of Abtabon Molanmmend wale the puine of the 
a7th sue of the Quetan (XLVI 





THE QUR’AN 


CREATED AND INCARNATE WORLD 
AND DIVINE INSPIRATK 
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wu M f t ate mty on 
the Pet gt bler ran comes fro 
he Blood ar 1 ghia, meaning reading of 
btathor craton of the vext by 
he Archar t hich began around 
610-61 at 
r The Qur'an was revealed successively, first in 
huaff whvwrse M tl lation is called the “fest peri! 
(61 ) then ot Medir in what t 
pi r kn td nd period" (622-632). It con 
Lipa of one hundred and fourteen chapters, called 
¢ deletion a isanid ewo hundred and nineteen 
he Book t he basic element of the Qur'an, 
i h me, isa powerul sign which i an assurance 
t livine presence. It is derived etymologi 
tn r aily from “miracle” and signifies the realisation 
hf...) j {an infinitely superior will, Within the Qur'an 
weve to thers ira are grouped togerher into sixty distinct 






































t crying bengrh b. Th wm of consciow! an uninterrupted 
ho froer nd su " che his "grea ha ts hea 
ferst n ity i ip to cral “tr nt: “And if ve are 
hundr f Th nee i 7 Joule a what We have revealed froen time 
thar of the which es two hundred and eighty to time to Our servant, then produce a surah like 
he medium-si hapters ar thereunto; and call your witnesses or helpers (if 
those from sura LXXX (He Frowned) to sire XCH there are any) besides Allah, if your (doubts) ae 
(The Night). Some of che "Lt haprers cor true” (The Cow, Il, 23) 
f on ree r hey range froer 
il ious Morn ight) ¢ 
CXIV (Mankind), the last { Holy Book 
t x cs. Ex ope th 
intk n a to All t 
al bevki wh lors ine 
Jur"ary ft The imauguranon of 
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en vere ¢ page g) bear ¢ 
t D Mother of et a f it { ne to bs for 
dir a tradinh if the Ph t, it f bal Aral r bear” | t 
ifhatson of its rick mpbexit 44 
» 1 : \ lu 4) Tab 
hy phet t t 1 Thusbit . ( hater 
| Jt ha rch t for whar Late T enitled “The Repentacce™ ow we 
wed int he Qur'an by orderof = * pagers? re metic 
the liph “Uthma “ bas und 656 f H. e we : 
‘ ven, th iran has been sung @ \ wie 
sauet test f — bre leet 
1 por by I ir ila 
the Qur'anic (rad has alse t . 
ry widely cransluted.* Learning the Qur'an | Helos 
heart grea’ all Muslims. It ny 
ften 4 prerequisite for Qur'anic exe und for 
tc theology and jurisprudence. This power 
ful text, whi takes the form of CUO wodsile ar anh 





THE PROFESSION 
OF FAITH 


THE CORNERSTONE OF ALL BELIEF IN ISLAM, 
THE SHAHADA IS ALSO THE STARTING POINT OF ISLAMIC DOGMA 





















(E S7AMADA., A REAL JEWE fFAITH. ISINA eves of Divine Law, since “The oaly Believers are 
f . : bs} aT we who t 1 Allah and his Mes 
T iT OF ry 1 ver since doubted” (The 
wing pt here 1G Chambers, X 

wad Muhammad is the Messer@er of God While the vichada ws the simplest ace of the 

hah ne “to wltermn tre at al im faith, it is also the most important 
. wi } t ax! uruty of Geel s the dogma on which the religion & 
Miusdien’s ew firnate & { ince it & onderstoad chat faith begins wit 
nifest sagen of his adh the recitation of this phrase, ft & notably the 

we Ciened, th wns whereby the faith of the minifeseation of the devine attributes since ev 
ind | is grafted onto the branch of communal ching about the Creator is brought hack to life by 
faith and the belic cleased from bh fi the love that the beliewers give Him. It is reported 
instinets and the rar a which asneils het hat, aocording to Abu Said El-Kheedii, a Musto. 
Ir req : f ich M 5 cal ame to see the Propher and asked him if it were 
the e (or pr worthy) intentior 4 nough to recite the phrase in the Qur'an: “Say 
rye { the Prophet brings this hoe with full he Allah, the One and Only” (The Parity of 
f No a Lid wit ood innervtl aml Faith Xi Understanding that the beliewer 
h bet ill be judged cording oo this inten was atrad of not fulfilling che conditions of the 
“ae logma, the Prophet Muhammad és said to have 
fhe t fast wilt oe is rut wnewered: "By af ime whe holds my soul in His 
! intem why m be defined by a bands, these few words are equal t ave third of 

mb ith f ' Qur'ar 

nine v Thus the act of cestafying both co the unity of 
whiel n Gad (the fir shahada) and to the authenticiry af 
WW 1 the Prophetic message (the seceas are 
at nd of mind acts which, on the imply the deep 
tube werk t fl M 1 q A Waren f th sever, and, om the other, bis 
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PRAYER 


GOD AND MUHAMMAD HIS PROPHET 
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ALMSGIVING 











1 purit (i 
i fo 1 ety 
’ , Jowvatier 
H I fited 
, fushion, ¢ i 
t abr hu 
ox or all Mi ted 
ul th ' 
tece ’ fferery 
‘ ; ‘ 
j t alyevsygtver hi, scokbir, tahonad ced 
h have re r the current forms of isegiving which ar 
the Trut c the bondage Muslim prayer and which, in this regard. 
n ‘ 1 for th larly recited t ve faithful. Some re 
cf i me b [ tar I |-Bokhart (810-8 








are few 


tencwned 














1140-1209) etube (d. 1a74), ete inseder 
that qakst has the power co muluiply goods of 
ve who give it with sincerity 
The Holy Bowk also rerninds us that one can 


scone tor” one’s sing by means of the annual dena: 
tion, for thes has che sume value as repentance 
But (ever so), if they repent, establik regubir 


provers and practise regular charity—th 





ane yunit 





brechwen in Fauth” (The 





pentunce 
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Finally, a Prophetic tradition reported by 
El-Bokhari shows the importance of tulust in the 
popular representations of the next workk “He t 


whom Ged ha goods and who has not paid 








he tthe, God wall, on the Day of Resurrection 
make his goods appear in the foem of a pythan with 
a bald head and rwo excrescences of flesh. On the 
Resutrectioms, this pythan will coil teself 
he neck of char many Ht will seve hie 
jaws and sary: ‘Lan your goods, Lam your treasure 


he second category of almagwing, the sadaga 

) spontanenus donation whieh can be made just 
ae well toa beggar who holds cut hes homed in a senek 
as toa needy branch of rhe family. Here noo, in 
der to be considened a prous set, the sadegs rest 


ve made with 


legicimare funds and honest gain. It 
must be given without ostentatinn, «0 discteetly 
indeed, that the left hand must be tocally unavware 


# the donation be 





tade with che right hand 





ition, the Qur'an specihes that n 





ye attain rightecusies unless ye give 


treely) of thar which ye love; and whatever ve 





zive. ot a truth Allah knoweth it well” (The Fam 
ty of “Imran, III, ga) 


These two forms of alungiving are asociared 





with prayer, and of equal value to it, and just as 





meritorious in the eyes of God as restified by the 
Prophet. They ane evoked in overt eighty vernes of 
the Qur'an tn thirty-four sures, an abundance of 
references which clearly demonstrares the cen 


trality of almaygiving in Muslim dogma 





Moat protukle etymology “To purty from 
the 4 tha, ovhdy co serahha ox te tult} 
sos alrite” and “to purity omeneli srnmity with 
te Qurlams neat thet ave But chose will promper 
who purity chemerives, und glorify the name 





mcd, and tide their Peuste im gwoyer 


by, LIOXV I, ne 
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THE PILGRIMAGE 


MEETING THE COMMUNITY OF BELIEVERS 


IN THE HOUSE OF GOD 
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| E POF AFA Ih ies), the 

hol ota lam situated miles fr 

1 Upon arrival im M t Lest 
f I Wf TOWN 

leothwne and dressing te fr 

insewn maternal and by observing the major pr 








prayers and canons, of which the beet known 
und most important ts the talheysa.’ This ovele 
mpleted with a prayer at the Statior 

Abraham, which bs on the esplanade of the Kaaba 

Finally, the pilgrim wet anderrake a sever) 

between Sata and Marwa. 

cks which are part of the rite, Thi 

pusage and fro recalls that of Flagar when, ina 

panic, she hud to find water for her san Ishrael 

To keep him from certain death, Allah made a 

pong of fresh water gush wp in froe of her near 











MECCA 


BIRTHPLACE OF THE PROPHET, 
THE PLACE OF DIVINE REVELATION AND THE SITE 
OF THE HOLY PILGRIMAGE 


POW EVERY MUSLIM, MECCA.-FORMERLY 
KKAHA CITY IN THE HEART OF 






RAL PLATEAU OF HIJAZ, AT 2°26": 
lietinadé and 37°54'45" longitude, synabolives the 
vibrant centre of Lelam 

In the Qur'ien it is writnen: “The first house fof 
wuphip) appointed for mets was that ot Bakkah 


full of blessing annd of guidance fow all kinds of 





beings In it are stgne manidest: (for exmmple), the 
Station of Abmhwin: whoever enters it attain 


curity: pilesimage thereto isa duty men owe t 





Miah—those who can afford che journey” (The 
Family of ‘Lran, E11, g6-o7) 

The enrwhile name of the town was “Mother 
4 Cities” or “Metropolis of the World” (Len al 
pert’), which i equivalent to the Greek Orpha 

but it was also called “The Nawel of the 
Worl”, particulagly by Arab geographers of the 
Middle Ages. Muslims cull ir by 





Ve prestigions 


naine of “Noble Mecca” (Makks al-mugarrama), a 





tence to the four great events that took place 






the birth of the Prophet, the Qur'anic Rev 


elation, the establishment of the gilda, and the 





retnuiel peer 
The hi 


particulary in crding and linerary terms, which 





ory ft Meces is a very ancient one 


repared it fur the part it would play or the incep 


ten of Islam in the seventh century a0, It is 
sormenmes known by honorihe mares such as al 
Bayt alAdg (the Anctent Place), al-Balad al 
Amin (the Sure Country), ab Bayt al-Hardim (the 
Forbidden City/The Sacred House), ot simply al- 
Haram (The Forbisidery City), albMiqudassa (tive 
Holiest of Cities}, and so on 

It was here that the Propher was born and lived 
until he was chesen by God, when he was about 
forty years of age, The quintessence of the divine 
Mecca ts consadered in theological terms the cradle 
of the fret Qur'unic Revelation, the secomd having 
been unparted in Medina. This explains the divi 
sion of the Qur'an inte Meco and Medinan 
suras, the place of revelarion being systematically 
indicated at the start od each chapter, along with 
the number of verses it contains. Although Mecca 


& geographically situated in an extremely arid 





Jesert reyton, if is nonetheless the ce of gravity 
tor several holy places such as Sofa, Marwa, dhe 
cave of Hira, Musdalifa, che Hill of Lighe and, for 
ther away, Mount ‘Arafat All these places are 
extremely portant for pilyrimage 

Mecea, where the fint conventions to the 
Muharomadan religion were performed, witnessed 
its victories and defeats, in geeat rallying cries ag 


rivalries. It is also the city which persecuted the 
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THE KAABA 


ICAL DIRECTION OF EVERY PIOUS ACT 


THE CANONI 
PARTICULARLY PRAYER 
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THE QIBLA 


THE SPIRI AL KEY TO ISLAMIC GEOGRAPHY 
AND ORIENTATION TOWARDS THE KAABA 



































THE QUALA, WHICH WAS ESTABLISHED BY THE nosque. How should one cespond ro the dictate of 
UF S THE RESLAT OF A PROLONGET be Qur'an that believers must tum toward: 
PRSY WHI? T THE UNBELIEVERS Meceo to pray: “We see thee turing thy face (for 
against the Musliny inbolises the directean of guidance) to heavers: now shall we tum thee 
Mecca of which its the abstract representation to a Qublah that shall please thee, Turn then eh 
wd innense “focalisation face inv the diteeticn of the Sacred Mosque: wher 
The initial direction of the gible, established wer ye are, cum your faces in that direction” (The 
Jurting the Medinan perud of che Propher’s lit Cow, fl, ta4). This instruction applies to the 
“ wards Jerwwhem (G22 4.0) until the revela whole liturgical eycle and is used to attract divine 
ion of a verse, two years later, which signalled blessings upon » sacrifice, funeral or wedding 
the definitive change of direction Arend we Nevertheless, the “people of the Qibla” (AAI 
sppotnted the Qiblah to wh a wast used lt the Muslims are culled}, do not always 
ily to test these whe followed the Mesenger refer to this precise poing, however sacred it ts 
froan these who would turn oe their heels (from ince, accor » Allah belong 
the Fauth)" (The Carw, Ih, 143 the F wil the vw, TL, 145). Thee 
Since then, Mecca, the Great Mesque andthe means chat the direction taken macters but lirrk 
Kaaba, which provid he Islam's spurt ince Allat at the heginning and end of all 
tual gruphy, have formed che living centre of things. “Wh ¢ ye tum, there is Allah’ 
Islam. T the bel heck the countenance”, as that came sure aays 
firection in which they are : pros In fact, a in the Mesque of Two Qiblas in 
rating themselves before God. Once the direc Medina, the anctent mosque of Qub’, the very 
ion of the gibla has hee tablished, earth ons place in which the change of qibla took place 
heaven in a sanctifed pl he Kaaha, the such an orientation has theaning because it epits 
Sis Temple of Islam. Animated discusssons mises the unity of the centralian of the Gith on 
an often be witnessed berween beliewers in the — the one hand and itm tolerance on the other 
sence of a mosque and, therefeare, of the milrah Mecca ts not only the centre of the world bot it & 
tch is che architectural symbol of the qa in a ale tn the world 
vt { im the abner re he Linvnaa es 
b sons siastebd wa loan, Lev eiemednih cenaw 
he Nut Khel Codlovvem af Iokorue A 








THE MOSQUE 


THE PLACE OF ASSEMBLY FOR THE COMMUNITY 











DESKINED IN THE IMAGE OF 
MOSQUE THE PROPHET, BUILT 
IN THE YEAR | AH. (622 AD), THE 
(alyami’, of magi al-pomn'a) is the place in which 
Must hig: collectively, As wich, it & the 
physical symbol of Islam and the phice in whack 
collective fervour is expressed 

The moxyue plays a much vaster and! more 
omplesx cule than that of a place of worbup, In 
purtioular, it is the instintion in which religious 
iretruction és wiwen, thanks to the colleges housed 
in ws outbuildings, the moral academy in which 


<ial activities such as marriage are comecrated 








sud especially, after prayer, the meeting-place im 
which commonity life is discussed. It as at the 
que that dispures berween Muslims are set 





4 Where innovations are considered, 


rejected 





approwed. Last but mot least, religous 





suthueity i © ond manifested ut the 
mosyue, notably during the Finday sermon 
(hhutha). The Friday sere preached in the 
great mosque. This is the mast important act of 


Jevotrom since at combmes many orarcnecal tal 


ents, such as the visionary skills of the preacher 


the exemplary serenity of the pedagogue and the 


teacher, and the theological talent « 





we inspired 


yous header, 


There 
chused according to their size and the number of 


fev whe attend them. The small mosque 


culled the 


are several types of mosques, usually 


wees 


pmusalla oe marjid. This is the little 
chapel in which “prostration” (ngiad) is petfoemed 


Muslims berg designated in the Qur'an as “those 


(The 


IX, 412). Friday prayers are held in 


that bow down and prostrate themselves 
Reperitanes 
che great mosque. Apart from a large prayer hall 
and sometimes @ sert of messaning wt the back of 
the hall set aside for women, the mosque contains 
the following fearures. 

the minaret: this ts the anglicised form of the 
Arabe word manera, but this most prominent fea 
ture of the architecoure of the mosque chanves its 
name depending upon the etiect the orator wishes 
to give in his descnption, and varies from region no 
region. There & al-mamara, ws just mentioned, but 


there & abo al-sa’ama, “the protuberance” or al 


mi dhana, “the place mn which the call to peayer ts 


taba!” The prototype of the minaret & that of the 


‘mosque of Bilal” in Jabal Abu Kobays. Cerrainly 


the form is baste, bur it also shows the characteria 


the features of a minaret, especially its extra heaghe 
The main function of the minaret, apart from that 
ot balancing the edifice in the aesthetic sense, is 1 


allow the mucrzm to project his call (adhan) 


The searbuer cf the Pots 





wt twitch che Whost ils offaenanon daring Ain nero 











THE MIHRAB 


THE COMPASS OF THE MUSLIM WORLD 
AND THE MATERIAL REPRESENTATION OF THE QIBLA, 
THE MIHRAB IS ALSO AN ARCHITECTURAL INNOVATION 


MOLOGY (BALOONY ALL ROOM) BUT HAS 





THESE MUL THLE MEANINGS 





mod come to mean simply “alcove”, “prayer niche 
t “apeadioke”. It was instituted im the eahth cen 
tury, most probably in Damascus, when the direc 
tion of Mecca (gibla) had fo be marked on the 
buthding of the mosque 

While in exile in Medina, the Prophet had to 
cum towards the holy city of Jenwalen, but the 

oo suthorttotive decwmentanan to show 


whether the muhnalh physically e¢ um chat 





the initianve of 





time. Anib historians attrit 


aiding @ mibrab co the a to “Uthman thn 





Affan, the third Caliph of Isham. However, the 


mikrah only appeared gradually in the format ot 





miteve Islam, apart from mer 


artributing a prominent position to visual symbols 


such as these found in churches, fot example, als 





wey from creating m because of the rer 








cor thes aroused in believers who were used m 
strict relignies oethodoxy 
Yet the Mibrab is a rare example tn Isham of a 


symbol in the fullest sense, s 





+ the physical 





representation of the direction of Mecea, which ts 


w imelf an abstract concept Essertinl ty the 


mosque, the mibnah is onw eymbolic representatior 


which has really spread. Ie can be seen enched in 





mathle in some decorative wall panels and evens 





on the reverse of the t ancient Islamic coens 
With the development of Islam, the layout of 
the miknah, and that of the mosque itself have 
become fundamental to the validity of the prayer 
offered up therein, The complex requirements for 
the establishment of the mubrab are on a par with 


the philvsophical and theological demunds of 





Isham, @ religion which preaches dhe vute 
unity ot God. After all, what meuning would a 
moxjue have if it dad rot face towank Mecca! 
Arab theologians, architects, mathematicians and 
astronomers have speculated widely cm the possi 
ble lines which can and eaghr to govern the string 
and physcal representation of the gibla The 


miktab vw» the architectural response accepted by 





the college of Muslim scholars who have studied 
the mutter. Since the eighth co ninth centuries, 


10 deviation from the norm has been tolersned by 





usm doctrine, and mosque-builders’ repura 





depend upon their following it to the letter 
Several very beautiful mubrahs are to be found 
in the Muslin workd. They are the acme of 4 
moagque’s refinement. Some are enbellohed with 
weld leaf, borders of light and soucco stalactines 


which give an impressen of movement, Others 


Mitvrab of the Pare Movnspiae bn chine Monarch orele 


Iratld ns he roe: 


+ 


i 


oot tet. 





THe 


are more pustere, withour any particular addi 
tions, Mention is also sometimes made of mihrabs 
tate of wood, such as the one in the Tashun 
Pasha Mosque in Turkey, the construction of 
which dates back to the thirteenth century. In the 
opinion of numerous architects, the most remark- 
able niches are to be found in the following 
mosques 

the al-Agss Mosque in Jerusalem (eighth cen- 
tury); 

— the Great Mosque in Cordova (the Mexjuita, 
tenth century); 

the great mosques of Isfahan and Yard. The 
mibrab in the former is set ina decor of stucco veg 
etation (t310), while the larrer, daring from 1475, 
is of glazed earthenware; 

the mausoleum of Sayide’ Rukkayya tn Cairo 
(ewelfth century}; 

the Konya Mosque (Turkey), with ite glared 
earthenware mihrab, in the Sedrettin Konevi (c. 
1374). 

Two other such preyer niches are worthy of nore 
because they are among the most original examples 
of Islamic architecture 

the Sidi Ogba Mosque en Kairouan (ninth cen- 
tury), the mibrab is wn excellent example of Arb 
Iebamac art; 

the Abad al-Budeyni Moxgue in Cano, a 
tndhrab whach dates from 1628 and has marble inlays 
in different colours, 

Such list canoe be considered exhaustive, 
since while experns may agree on the objective his- 
tory of the building of mosques—and their prayer 
niches—they disagree on matters of personal taste, 
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so there 8 no way m which the prayer niches can 
he ranked in order of artistic merit. On the aes 
thetic front, the prayer alcowe celebrates the art of 
the craftsmen who devised and designed ir, but it is 
alo the expression of a mosques “personality”; ir 
remains the best reflection of the raste of a particu 
Jar period and sometimes of the Muslim region a 
which it u sinuated 

Certainly withour the mihrab, the mosque 
would be a building without magnensation oc litur- 
ical gravitas, prey to a sort of sptritual blindness, 
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IMAM 
AND MUEZZIN 


THE MUEZZIN, KHATIB AND IMAM 


HE THREE MAIN FIGURES WHO LEAD THE PRAYER 














} t here t : min the dawn preye a 
Th MF f ' FE ARABK 1 Muerzin twice repewts, for the bereht of those 
RESE tf he, tempted into error by Sane prete 
tuitht ' ’ ’ n sleeping is ™m merinowicus 
' n t | t t ’ Assault Kh p ' before 
ind daplemented uy tl remy wing the fal formula. The importance of 
Medin I ; h ms from the spirit a 
| n ore, whi . went 
bare Tal I * ' f tines better than individu r 
tae Sa ‘) tt he khan ve preacher 6 often a theokogtan of 
took is functions. | y wt i viking em v Jar fre 
i t tons in th 1 Ser thin the Muslim commun v tund of 
Vth he fF rs 1 vole kriwwleige. H functions 1 
hirvecp r wea fe ' 110 feorwn as th jit he 
v min hie mon Jay prvyer. Lsuall will I f 
t ihe f taxed plattor r hay t called a mint r 
Lava M | : th t m the bel r U 
f [i tev the mulmab 
h q nob 
hat Medwunmad is tt yet of vr 
a He cl 
1 krorw 
thot i hy 
\aber iol { { 1 A wh 
T t ft tt 








! 





HE MADRASSA 


THE INSTIT\ 
TAUGHT ANI 


t ies 
A F 
i ESPE RELI 
The t mer hetw 
th ; t kineww, ber 
wd dject of their quest 
wt ch tke jeckgee: ins bole 
All the All-Kinews 
eka ny the manifest 
a oyetery of the Univeme 
ve ter taash Que'w 
fy “mn rable ber 
(the branches of diweve truth: 
ves between mv your 
 knowled f the Bewk” { 
4\) Th t he "k 
) . numer 
rythir fn 
sdgement; he is 
ple n j 
t th t th 
rt £ alent all the 
bra whe if the Prog 
n of the kruovwle 
utw with, the test 
a" t inory of 


which 


TION IN WI 


ACQUIRED 
BUTIOP t 

i CE 

il FA 
- know and 

wety sc harkens (cult 

re are three ditter 

1" 

He Whose know 


ind the hidders, the 
mystics call by 
remunds the reader 
e and makes it one 


Enough for 


f the hour of 


nee hur 
vhet Mui 


amnrad 





f prophe 


y tau 


ft recegrused mn 


CH ISLAMIC KNOWLEDGE 
AND A PLACE OF CONVIVIALITY 


facets of belief and faith from 


ached for the henefit 





self had pe 





of his supporters and followers thar knowledge 
dhould be sought even if this meant travelling as 
far aheld as China. These words of the Prophec are 











t suthentic because they have been 
1 veral compilers traditsene, the 
most eminent of whom is El-Bokhari (f10-870) 
and, in the same century, Mushim (819-879); 

» therd category of those with knowledge con 
ts of Miskin scholars and sages, whether they 
are well Jin the theld of the Islamic sciences 
know the Qur'an by heart, inverpret ic or seck 10 
resalve soctal and interpersonal conflicts by spe 

ling in Islamic jurispeudence (fgh). Those 
t Fh more “intellectual” disciplises such 
grammar, historiography, rhetoric and all rhe 
peculative decuplines such as bogie and philoso 
phy which Muslirns refer ty collectively as “Um al 
dam, also belong on the category 

fr & within this context that one ¢ ace the 





rive arse daezliny 


¢ cHlorescence ot the madrassa, “the 
4 learrung”™, from the verb derassa, “to stuck 
danas, "to teach”, Mere the tradition of eam 





ing in bslarn & 





petperuated, especially as regards the 


1 the hadith These school-universities 


#> legitimately chim their spiritual ancestry from 
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ity,’ arnt Fatimad univetss actuary which houses the shrine of @ saint. A 

momgue od Achar, founded in. g72 4.0. in Cutra, a building characteristic of North African Istam: 
ity al the Farmids in g6 the 2awrya passes an a popular heritage and mem 
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lesson and bog Quranic recitatice Even the modest buildings of country sawrpas 
(activities performed in che moxjue with greater an abo be used as mosques. This accentuates its 
fhcvency ar iteet), iC 6 above all a focus uf Life tage as a pare-lslamic or even heretical sancty 
for al nany stadents who attend it, same of ry, taking into account of the practices which 
whom come from the most fardlung regions of the ometimes take place there 
Muslin wre 

Each great m ve hax an adjoining w 1 
ty « ore so beautiful and famous thet the 

ied a universal reputation 

This ts the case with the } muxtracsas in the 
Khawasin quarter of Damascus, built in 1167 and 
Jeseribed by They Jubayr (twelfth ceneury): “One of 

in this world which afford the most beaurtul 
ant to the eye chat of the bere Nur-Ad-Din, 
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HOLY DAYS 
AND RITUALS 


THE HURA IS THE BASIS OF THE MUSLIM CALENDAR, WHILE THE 
LUNAR YEAR PROVIDES THE RHYTHM FOR THE LIFE OF BELIEVERS 


THE RITES MIRTH, PROTECTION AND 
DEATH ARE A SKILFUL BLEND OF CUSTOMS 
AND RELIGIOUS DICTATES IN DAILY LIFE 


net believe in any power besides 


UF 


Muslims de 
Allah, bur in moments of confusion they some 
times have recourse to taliamans to guard them 
These 


utnulets contains Quer'enic verses and recall the 


from the evil eye and from the jettanera 


suthority of Goxt ower Saran. 

Rites acud profiibitions pertaining to food are 
especially tmportunt, The Muslin dietary hiws are 
codified. Works on 


juryprudence go into minute details concerning 


rigowonisly theology url 
the thousand and one situartons—medical, parity 
ing, tocribcialn which meat acquires the status 
of halal, or conversely, muke ic untit for consump 
tion. Food prohibitions extend to permitted types 
of meat from an animal not spectically slough 
tefed in the name of Allah, or which has noe been 
caughr expressly for the purpose of consuraptian. 
“Forbidden to you (for fod) are dead meat, blood 
the flesh of swine, and that on which hath been 


Allah 
which hath been killed by strangling, or by a wie 


invoked the name of other than that 


lent blow, of by a headlong fall, or by being gored 


to death, that which hath been (partly) eaten by a 
wild animal, unless ye are able to shoughrer it (in 
due form): thar which is sacrificed on mone 
(alears)” (The Repast, V, 3) 


placed on intestines and carrion, since it is writ- 


A «milar han ts 


ten that “It is not their mest nor their blood chat 
teaches Alloh” (The Mlgrimage, XXL, 37) 

As foe sscrifce and immolation, part of the 
ancient Ansb heritage, these ure reinforced and 
comfrmed in the Qur'an: “We have placed sacrih- 
cial animals among those things which are sacted 
te Allah: in them there ie much goext for you 
then pronounce the name of Allah over chem as 
they ate made ready for slaughter: when they ate 
lying down on their sides (after slaughter), eat ye 
thereof, and feed such as (beg not but) live in con: 
tentment, and such us beg with doe humiliey” 
(The Pilgrimage, XXI1, 36). In Eelam, the most 
important of merhcial neuals othe shaughter of 
an animal—a sheep, camel, bull o¢ goot. This is 
how Muslims commemorate Abraham's act when, 
following divine Injunctions, he weald have sacri. 
feed his son Ishmael. The feast commenmrating 
the uct, the Feast of Sacrifice (Id al-Adha), is 
called the ‘Id al-Kabtr (Great Feast} to distinguish 
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it from the feast which falls at the end of Ramadan. 
Te takes place on the tenth day of the month of pil- 
gvimage (Daw’l-Ngja). Mustin (816-873) reporrs 
the following words attributed to the Prophet: 
“When you sheughter an animal, staughter it in an 
excellent fashion: let cach one of you sharpen his 
lade und noe mistrear the animal he is abour to 
sacrifice.” 

In order that the ment should be permitted 
(halal), the person performing the sactifice—-any 
adult Muslim in a state of canonical purity and 
practiced m the field of sacrifice—follows very 
precise ritual instructions to tum in the direction 
of Mecea, invoke the name of Allah ond slit che 
animal's throat deftly. without, however, separet- 
ing the head from the body. Some animals are 
unfit for consumption. These include dogs, cars, 
wolves, foxes, wikd boars and pigs The same 
applies to the riven, because of the bad omens 
ascciared with i, and some binds of prey. As they 
feed on human flesh, cating them could create 
precedents of cannibalism, 

Muslim religious judges advise agninst dheir 
consumption. In Europe, meat is supervised by the 
veterinary services of the great mosque This festi- 
val of sacrifice, the ‘Id al-Katwy, is certainly not the 
only one. Lt es part of the wider framework of Arab 
and Muslim dierary laws which still play a pare in 
some popular beliefs. 

The rite of citcumcision alwr occupies a very 
important place. Although the Qur'an does not 
contin any references to it, circumcision (khvtan) 
is a Bedouiss and Sernitic practice highly recom- 
mended for male chikiren. It has gradually coee to 


cecupy a place in the rituals of the Muslim workd, 
especially in che central regions (Lran, Turkey, 
Egypt, Arabia, Muslim Africa and North Africa). 
Circumcision has emerged as a collective tradi- 
toresymbolisiny a form of perfection, but mot asa 
subsorure for faith, Clrcueiston corresponds as 
much to religious as co medical, hygienic and 
social requirements. According to region, it is per- 
foemed when a child is between three and nine 
years of age, Nowadays, the tendency is to make it 
at painiess as posable by advocaring it ar an early 
age aod having i performed by a paediatrician oF 
surgeon in properly sterile condirions, 

Rituals reinfouce the adherence and respect of 
a Muslim for his religion. They are a source of 
dogma and law, but also a method of differentiar- 
ing between beliefs, as expressed in the Qor'an: 
“To every people did We appowne rites (of sacri- 
fice) that they might celebrate the name of Allah” 
{The Pilgrimage, XXII, 34). And as they relay 
identity to millions of people, rituals are the focus 
for a spiriteeal revival in religions life 

Other important events in religious life are 
the feasts which punctuate the Muslim year. The 
Muslim calendar (or the era of the Hira) ts built 
on the lunar year It officially began on 24 Sep- 
tember 632 a.0., which corresponds to the qwelfth 
day of Rabe'al-awwal in dhe year + aun! The word 
hijra_ means “exile”, “emigration” of “exparria- 
tion”, hus, the Muslim year can be seen to be the 
aalvent of a new cycle and noe just the leftovers of 
the pagan calendar of pre-Islamic Hijaz. This exo 
das occurred on 16 September 622, when, perse- 
cuted by their Meccan enemies, the Prophet and 
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his companions emigrated t Yurhrib, as Medins 
was then called. Medina thus became the refuge 
of the Islamic community, the place in which the 
mew faith was adopted, and the fine city-state. 
The Muslin year is @ lunar year consisting of 
twelve months, which are twenty-nine or thirty 
days long. It has 555 oF 956 days, a difference of 
about eleven days from the solar year, hence the 
anoual gap beeween the Hegirian and the Grego- 
tian calendars. The names of the Muslim moaths 
are as follows Muharram, Safar, Rabi'alawwal, 
Rals' al-thon, Jumada al-wla, Jumada al-thaniya, 
Rajah, Sha'hon, Ramadan, Shawwal, Dhw'l-Qu'da, 
Dhu'L-Haia. Pour holy months are mentioned in 
the Qur'an and are called “months of God”: 

~ Muhernam (literally forbidden, prohibited, and 
thus, holy), is the first month of dhe Muslim year; 
— Rajab is a month which was venerated even 
before the advent of Islam; 

~ Dhw'l-Qa'da, which means “the month of 
rea”, is the eleventh month of the year. It & o 
month of eruce, in which rival clans suspend their 
conflicts and attend to their trading occupations; 
~ Dhu'l-Hija is the ewelfth month of the Mus- 
jim year and the month of pilgrimage to Mecen. 
There are many other feasts and ceremanies 
which mark the Muslim year: 


1, THE NEW YEAR (Ras al-‘aon), 1 Muharram. This 
ts the start of the Muslim calendar, Iranians, how- 
ever, remain attached to Naw-Rus (literally “New 
Light”), the Sassanid mew year which surveved the 
advent of Islam and is celebrated at the vernal 
equirvox (27 March). 


IL ‘ASHURA, 16 Muhanam. On this day, many 
Muslims fast, pray and perform ritual activities 
For Shi'ites, it has w different significance, since 
this lucky day is o day of nanonal mourning. In 
fact, ‘Arwen recalls the painful memory of the 
death of Husein, the second son of the Imam 
‘Ali, which took place on ro Midurram 680 at 
Karbala’ (Iraq) 


UL THE BIRTH OF THE PROPHET (Mali an- 
Nabi), 12 Rabe’ al-curwad. During thes berthubay feast, 
which is widely celebrated in the Mudinn world, 
mystic prayers urd readings of the Qur'an are 
organised. In North Africa, it is called al-Movded. 


IV. THE NIGHT OF THE PROPHETS ASCENSION 
INTO HEAVEN (Lerylae al-eni' ray), 27 Rajab. Accord- 
ing to hagiographse accounts, this took place char- 
ing the second year of the Prophet's dispensaries, 
Although it is not greatly celebrated by believers, 
the night of the Prophets ascersion is propitious 
fot meetings of meditanoe und invocation of God, 
at which ritual libarions are also offered. 


V. THE NIGHT OF POWER, ALSO CALLED THE 
NIGHT OF THE DECREE (Leylar abQkalr), 27 
Ramadan. This & the most important night of the 
month, being the night of the revelation of the 
Qur'an: “We have indeed revealed this (Message) 
in the Night of Power” (The Night of Power 
XCVII2). Spirinaully, ice worth a thowsind nights 
together, and the Qur'an defines it as a night of 
“Peace [..] until the rise of Mom” (The Night of 
Power, XCVI, 5). 
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t of the Chosen Ones, the Qur'an writes 
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and they will wear green garments of fine silk and 
hew rocade; they will recline therem on taised 
the The Cave, XVIII, 51). In the aura Al 
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he Islamic teld of colours, dominated by the 
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“ADA! custom, ancestral practice 


ADHAN: cull to prayer, benve 
ray allthis (ermaczzin) 


AHL AL-Krtanir the “People of the 
Book", ewentially lews und 
Chirtsteare 


*ALIM, pl (ULAMAs sebolars. 
college of theclogeene 


Allabs cunme of the Moslem Gist 


ALLAHO AgBAR: Goal i (the! 
Most Great 


ALMORAVIDS: un Arabian Berber 
dlyiwery to North Africa (eleventh 
century) 


AMIR: onygin of the weed enur, aur 
lont, gowemar of 4 provinne 


“ANSARS: “Aunilianes”, the 
Medinan partixans of the Prophet 


ARKAN: pillars, foundiseaoins; the 
fove Phare: al sarki ab dawns 


*ASHURA: tenth diy of Moharnes, 
the five month of the Islamic year 


AYA: Que‘anic vene 


AVATU'LLARE sign of Allah, the 
tithe of the Shi high dignitury 


BaRakar blessing 


Basmaia: rome of the inaugural 
tormmaha od Ther 


BAYT ALLAH: the House of God, 
the Kaaba, Meces 


GLOSSARY 


Bip'A: Marmeworthy, heretical 


innovation 


CALIME, trom the Amibic KAU 
stew, feplcement, soverign 


Da At-Hann: the Abode of War 


Dan at-lstam: the Abode of 
Item 


Da'wa: preoehing 
Doirkit ¢ Ziicr: mystical prayer 


DU"A: peronal invocation to God 
(as distiner from poeyer) 
Fagttt, pl PUQAIA: perman with 


authority stemming from his 
relagivnas krnevwloclae (fight? 


GHtOSL: major sblutions., wedung 


HA ptt it: word, sayings oF stories 
attriberted uy the Propher 

HAPIZ, pl HOPPAZ: pero whe 
recines the Qur'an by hearr 

HA): pilgrimage; hence the rile 
hogs (fem, haga) piven te somecine 
whe) has performed it pocunding to 
the prescribed rubes 

HAJR AL-ASWAD: “Black Stone” 


HALAL: licit, parscubaly with 
Tegind to fore} 


HARAM: Forbidden (space), 
expecially Meces and its immediace 


eurounddiogs 
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Hliyaty woman's veil, ale called 
hither, cade, chal, ete 


HUA: exenhes, banishment, 
Degitvning of the Muslim ero 


HILAL: crescent moon 

TYAZ: indmirable nature of the 
Qur'an 

IMAM: thee percus wher sraruds ny 
fron of the fet row of Maalinw 
during prayer. Th estvnsiiy 
Muslin scholac attachad to the 
ueque 

JAHILIAT paganien, dhe prelstanne 
em 

JAMO great mosque 

Jitane self-control, but also holy 
“a 

Jinn: penic. derma 


KAana: “cubic” tempbe situaned in 
Meces 


KHaTins preacher, hence Uaethe 
preaching, setmen 


KMErAN of TAHARA: 
circumcmion 


QUR'AN: from Quran, reading. 
recitation, name of the Holy Book 
of the Mushines 


MADHIHAB: Sunni theokogical 
school, of whech there are four 
Shave, Hanatem, Hanbalim, 
Malikiwn 


MADRASSA, MEDERSA 

IM ACHRED) of MEDKES® 
(Tonkty, IRAN) Que'arne school, 
instiniemwe where bean degen ie 
taught 

MAI: the Raghtly-Grusdest One 
(by God), io Shi'tem the Midler 
Tern 

MAHOMET: Anghcied none of 
Mushusrrverneacd 


MAKKa: Meces 
MANARA: minarer 


MATAgs the roure of tamag, 
cercomenmbudation of the Kuetba 


MAYSIR: gatnes of chance 
(Que‘anie rerm) 

MIHRAR: prayer niche sowing 
the direction of the qibda 
MINDAR: preacher's pulpit 
Mt'RAd: wcermion of the Prophet 
to heaven 

MULLAH: religioas authority a 
Shi'ton 

MUJATED, pl MUSAHEDEN: hehter 
in the porh of Caaf 


Murr: Qadi or mam whe can 
pone a relige in announcement 
(fara) 

MUHADIRUN: the partisans of the 
Propet Mohamed 


MUTAWIF: atteruhent during 
tmwut, the ote of corcemnanihabarnrts 


NIV¥A: wand intention Required 
os a prelemevary Uy every rita aot 


Qandt: religious paige or 
theokogean avll-verecd m matters 
thew 


Qa: directiin od the Kaaba 
(Mecca) 


Quimeystts nunve of the tribe of 
the Prophet, hence the tithe 
Qherepvhene 


RAMADAN: naine of the month 
of beful beting 


RAg'a: unt of prayer 
Ria: usury 
SADAQA: alow, charity 


Sana and MARWA: ray of the 
sites viertod by palurwne ine Mecow 


SALAT: cancnmal prayer, hence 
masala (place of prayer) 


Saws: fae 
SESEVID: sixteenth century 


frantan dyncsey 


SPMANIESM: one of the four 
theodogical achools of Suunasne 


SHAHADA: peodesion of fiinh 
SHARITA: relignous baw 


SHARIE or SHERIF! noblemen. 
shescenmtane cf the Mopher 
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SHAYTAN: Satan 
Star"teass sccore! Lergoet brah of 


cothockox tela after Surunieen 
SHA: brogenytyy of thw Progiher 
Sunt: enystat 

SUPISM: mysticter 

SuyuD: kneeclng 


SUNNar tradinen, the “Traced 
Path” oof the Prophet wend brie 
Companions. Ongin of the word 
Sunnie, the most angertant 
heanch of Ishum, ft & composed of 
three parte: summa qaudrya (werd) 
Asrrvna {Vive Cocts) inevel seen 
lagrirye (apgrobacaiey aid 
purticepation) 


SURA, pl. SURAT: chapter of the 
Qur'en 


Ta‘ wit: oxplanation, 
interpretation of the Que'un 


TAYAMMUME nuthoroed dry 
lutions 


Tones moneboure (Turkish) 
Wun") ablunen 
ZAKAT: legal almsgieine 


equivalene fs tee 


ZAMTAM: well strusted en the 
heuer of the great mumyor (Mew) 


ZUWR of DHIKIL mye prover 





BIBLIOGRAPHY 


AC-GINAZALL Liye ‘Liken a-Di 
(Vivwicarion of the Science of the 
Faith), 4 wil Caro, vagy. 

An-Qa nica ani (live Abs Ziyadl), La 
Rasa im Byplere wer ley éMtrmrmay be 
shogrve ot che ha de Faken setom de te 
mde. tranoleted ineo French by 
L. Rereher. Algien: Fdewons 
populaires le Terme, 197s 

ALQhamanwn, ¥, The Lawful and ate 
Prohibeted o Leven London: Staronk 
Untrrraemal, eghs 

Amrexnt, A. }.. Messin Sar and 
Myoncy, Lowdown Routhedge ard 
Kegan Poul, rohit 

Asm e, ML, Evans saa be reread 
tarague Pare Mavenewuve ot 
Larne, ro 

Bemmmriy, CE. The delismie 
Dhpretunies. Eddirheeygh- ESiibeargh 
Universty Press, 19M. 

BouaMnans, Ch. Gasner, L 
Marewama de le penal atasadinane 
Free Sinead, nots 

Bina er, G14, Les Grawilen I ranepues 
rinwetes de Fike Tarte PUP, sou. 

Beocen ary, ©. Hoary of the 
Heham Peogter Lounabie: Revunheekge 
avd Kegan Maal, soe 

Bomcancannt, T. Ar od Asker. langage 
wal mening. crates lated by 
1 Peter Phodisinn. Lowder: Wield of 
Iola Bestrval, 1g76 

Dion, B_ Le Cult des scenes 
dns F askin wuaghedten. Pirro 
Galliaand, 1956 

Cisveectns, N,, Ante, Pune 
F Dvdr Freres, 1849. 

Deeyanteon, DM, The Sarin Religion 
Lowwbon: Laser and Company, 1095 

Es Bown tA (Thin ferent al Prakhari), 
Les Tradiame edamuquer, 4 vols Pare 
Adiies: Materineuve, rola, 


Becronew antes cf Am, edited by 
HLA Gibb oc al, mew aehenory, 
A wols Lewhene BE) Berit, 
< 

Cianoet, L, Anawaty MUM, 
Aseria men a ba thenbagye ermtvirnae 
Pars J} Vim, 1084 : 

CALC Diaaoneiernts, M4. 
Madownet Taree Allin Macbuel egty 
——  Mashee Ineanaperty Lvnden 
Geveye Allen and Uren, 1090. 

Ciasst, C, The Conine Eneyehypedies of 
Kelem New York: HinpertSoblis, 
jour 

Crowe, 1, La Deggene et ter be de 
Pooken. Parte Cael Geuthowr, tors 

GHanak, O . The Formation of Tulamuc 
Aot Now Hever Yale Univeniry 
Drees, carta. 

Haneretcan, M., Les Pitevtnapes de 
Nokon. Puree Seusl vgge. 

Teds ‘An Ani, La Sagenae den frepdnen. 
Paris Alben Michel, 2974 

Inti ATA ALLAN, Trane aur ke mem 
PAllah Mares Les Des Octane, cgi 

lose Ba rTirta, Voyages, translated mite 
Frenchy by C, Dhetremery ond 
A. Sanguinerss (1858), 5 vols Pari 
La Diicouvere, rota 
———. Trasets a Awa and Atnca. 
pyad-6 534, tomlaced nnd selectodt by 





HLATC Git New York: AM. Keller, 


‘to 

Toes Eleni, The Life of Muhurnvmad 
rranvared by A. Guilbane Keene he 
Ostend Onivenity Prem, 1970 

Tes Ronarn, Verwapes, ensnalated ineo 
French by Gandetnoy Demonbynes, 5 
wily, Parte: Ped Geeathews, 195 5-94 

Lite Knaus, The Mugadiimebe an 
frovedinctin to Agony. ramalered by 
Franz Reseewhal. 5 vols. New York 
Mwotheow Boots, 195% 


126 


tam SHAR Monsnal Puree OM Ar 
Twit, soto 

Limos, M., Micharrmad Lawlewy 
‘Goonge Alien and Unwin, bbamic 
Treats Society, toy 

Massiinon, |. Al-Halkg Maney 
evanignee de J'tcham 4 works Porte 
Called, vers 

Nawaws, Les CQuasunae Hadehs. Maree 
Les Diets Oceans, egite. 


Panga, PM., Henri, L. Ransani, 


A., Beas Th, tlamadoge Beirat 
lepnimeric corbalugue, rgsperghs 
Pesce, |. A Oiresary avd Glaaary of 
the Keren. Lomiinn Cheat Pew. 1a70 
(QUR'AN. The Meweny of the Ploy 
(Qhacr'iaen boy “Altschul: Yursut “Ali 

Amana Miblicaions. sons 
Ratt Food -D., Traied net fo nome 
duns; conn ened inary Freeh by 


M. Gilotemn, 2 vals. Parte Dewry Livres, 


15-1988 

SOMA, Bosecm ie CB. The 
Legary uf bias, Ondond The 
Clarencdom Poe, 1a78 

Scuebes, D. und |, Drerommaene 
Dicorapioe ode dhe Terie PUP, a9gt 

TARARA, Chmeagee snafitennetle 
cramstated ain Freeh try 
H. Ziacnbery. 6 vols: Prem: Sirsdbad, 
tate. 

TARAAL, Tah cl eran ee l-rravdk 
OT he Massory ol a Tadesrs) , 98 vole. 
Alloy, NY - State Uinivessiny of 
New York Pres, © agp 

WATT, WM, fabawniy Piclonegptey crud 
Thevhocy. Ednotnagh: Ealinbwengh 
Unbromey Pres, nga 

—— Maharmemad » Meccan: heatory tn 
he Qer'an Eatnbungle Esfievtnergts 
Unevoniey Mens, 1988 





ACKNOWLEDGMENTS 


Upon completion of this book, | would ike to 
thank my wife, Sama, my som, Mikatl, who will 
understand one day why | was not always aval 
able when he would have liked, and particularly 
Loaahem M’Sabah Mohamed for helping me so 
frequently and effectively, My thanks are also duc 
tu a very dear person who does not wish to be 
named, but whe will recognise hirself Gh. H-E 
and Hichem Ben Yaiche read the text while it was 
still in its embryonic stages, anc Hocine Rats, the 
Director of Culewral Affivies at the Muslien Insta 
tute ity Paris contributed judicious comenents 
Lasts Haman) wishes to thank I'hilippe Sebirot 
who greatly contributed to the production of the 
photographs, and Daniel Delisle at Studio Delishe 
Thanks alse to Yaris Homans, Faria Mamans, 


PHOTOORATHIC CREDITS: 


Adel Hamani and Cacho Vasjues, who posed for 
the camera. To Paul Gotrand and Florence Moll at 
Plastic Stadio. To Martine and Prosper Assouline, 
who allowed all these images to be creared. 

The editor wehes to thank M. Sousmiel and 
Mme David from the Galerie J. Soustiel, whos 
immense kindness and invaluable collaborate 
Were a great suppert in the completion of this work 
Thanks also to Mme Fegali of the Embassy of Saul 
Amibta in Paris, to Nabla Nassar froen the Nour 
Foursdatiess, the Nawer D. Khalilh Collection of 
tslamoe Art, to Remand Hucher and Alain Dowitar. 

‘Our jomnt thanks go to the Paris Mosque, which 
helped us in the creation of this book and most par: 
thoularly to Dalit Boubakeur and Said Pakin 


The Newer 0) Khalil Gallecaum of Inknrac Ant py 14-15. 54. 05, 93) AbfedMagmnem Np 35. $1, 71; Alain: Deesefat re ah at 
Sy, HA Ay: Motueneat Loument arama py. a9. 90-57, 03: Reeaa/Srgmes py Ao. Mivdiery af Paforrnation of Samal Anais p95 
Clara pp. 53. 58: Facelty(Sgus p77 AM other photographs © Laci: Mamani/EsAinows Avwaitres 


Prd 








This third most recent of the monotheistic 


religions, Isiam shares with Judaism and 
Christianity the glorification of one god. Allah, His 
messenger, Muhammad, received the divine 
revelation recounted in the Koran and founded 
the first city-state of the Muslim Empire in Medina, 
where the religion's principal rituals were also 
established 

Over thirteen centuries, Islam has become a 
powerful religion whose symbols, whether linked 
to its doctrine (prayer, {he profession of faith 
almsgiving), or its architecture (the Kaaba, the 
Mosque, the Mihrab), reveal a wealth of meaning 
for those wishing to explore their history and 
cultural significance. This book provides a visual 
Synthesis of the Islamic world. Its clear text and 
beautiful full-page color photographs offer a new 
and fresh approach to the fastest growing religion 
in the world today. 








